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TnE CATHOLIC LAYMAN. 



[April 17. 1857. 



sor Pius IX., who, on 8th December, 1854, with- 
out the aid of a general council, or even going 
through the form of consulting the bishops who 
by his invitation went to Rome to join in this 
pontifical triumph, did what neither Sixtus IV. 
or Alexander VII. was able to do, though he 
(Pius IX.) admittedly possesses no more supreme 
power and no greater infallibility tlian either of 
them. 

No one, we think, can read the following 
without being convinced that Pope Alexander 
VII., in the year 1061, went as far as he could 
then venture to do, having regard to the exist- 
ing state of opinions, and that if he did not de- 
fine the new dogma two centuries ago, it was 
not from want of will, but want of power to 
enforce liis decree, if he had ventured on a step 
•o hazardous : — 

"It is an ancient devotion of the faithful in Christ 
towards the most blessed mother the Virgin Mary to 
believe that her soul, in the first instant of its creation, 
was preserved exempt from the spot of original sin hy a 
special grace and privilege, by the merits of Jesus Christ 
her Son, the Redeemer of the human race, and to celebrate 
solemnly tlie fe&st of the conception in this belief. The 
number of the faithful mid this worship have increased 
since the apostolical constitution which our predecessor, 
Sixtus IV., of happy memory, published to recommend it, 
and which the Council of Trent has renewed and com- 
manded to be observed. This devotion and worship 
towards the Holy Virgin has made new progress, since, 
with the approbation of the Roman Pontiffs, a religious 
order has been founded and confraternities established 
under this title, and indulgences have been granted to 
them by the Popes, so that several celebrated universities 
have j'ined themselves to this opinion, and almost all 
Catholics have now embraced this belief. But since, by 
reason of the contrary opinion, some maintained in their 
sermons, in their lessons of theology, and in public theses, 
that the Blessed Virgin Mary was conceived with original 
fin, and scandals, disputes, and dissensions offensive to 
God have arisen among Christian people, Paul V., of 
happy memory, our predecessor, forbad them to teach 
publicly, or to preach opinions contrary to that of which 
we have spoken above ; and Gregory XV., also our pre- 
decessor, not being content with this prohibition, extended 
it to private conferences, and, moreover, ordered in favour 
of this same opinion that in the sacrifice of the mass, and 
in celebrating the divine ofSce, both in public and private, 
ttey should use no other term than that of ' Me conception,' 
However, as almost all the bishops of Spain, and Philip, 
the Catholic King of Spain, have represented to us that 
ID that country some persons, continuing to defend the 
contrary opinion in spite of the aforesaid prohibitions, 
attack and decry, both in private and in public, the Im- 
maculate Conception, and so interpret the privilege which 
the sovereign Pontiffs have granted to this devotion and 
festival that they destroy it altogether, and even dare to 
deny that the Boman Church favours this opinion and 
devotion, whence the disorders, scandals, and divisions, 
which our predecessors, Paul V. and Gregory XV., 
wished to prevent, continue still to this day, and there is 
reasonable ground to fear that this diversity of opinions 
may produce in future still greater evils. 

"Now, we having taken into consideration that the 
holy Roman Church solemnly celebrates the fete of the 
Immaculate Conception of the Virgin Mary, and that it 
has firmerly ordained a special office for it, according to 
the pious, devout, and laudable institution of oar prede- 
cessor Sixtus IV., and being desirous, according to the 
examples of the Roman Poniifis, our predecessors, to show 
ourselves favourable to this laudable piety and devotion, 
and to this festival and worship, which has not clianged in 
the Roman Church since iis first institution, • « » » 
we renew the constitutions and decrees of the Pontiffs, 
oar predecessors, and espccialiy those of Sixtus IV,, Paul 
v., and Gregory XV., issued in favour of the opinion 
which holds that the soul of Aie Blessed Virgin Mary in 
its creation, and when it was united to her body, was pre- 
vented by the grace of the Holy Spirit, and preserved 
from original sin ; and likewise in favour of the festival 
and worship which they render to the Conception of the 
Virgin in coDsequeuee of this opinion." » » * » • 

The Bull then goes on to prohibit preaching 
or publishing anything contrary to the " pious 
opinion," and then proceeds thus : — 

" We prohibit to all sorts of persons, conformably to 
the constitution of Sixtus IV., lo assert either that those 
who hold the contrary opinion, to wit, that the glorious 
Virgin Mary was conceived with original sin, are heretics, 
or that they have become guilty of mortal sin, since the 
Soman Church and the Huly See have not yet decided on 
this matter, as we now, ourselues, by no means wish or in- 
tend to decide thereupon; and even in addition to the 
penalties to which .Sixtus IV. and other Roman Pontiffs, 
our predecessors, have subjected those who have dared to 
condemn the contrary opinion of heresy, or of mortal sio, 
or impiety, we subject them to still more grave punish- 



ment, such as we have above imposed upon those who 
may violate this constitution ; and it is oar will that not 
only the bishops and prelates superior, but the local ordi- 
naries, and even the inquisitors of heresy, wherever de- 
puted, should proceed against, and make search for, and 
punish severely those who shall contravene this present 
constitution, whether regulars, of whatsoever order they 
may be, even the Company of Jesus, or ecclesiastical and 
secular persons, of whatever sort, state, rank, or condi- 
tion soever they may be. «•••«»»»»» 
Given at Rome under the ring of the fisherman this 8th 
December, ICfil, and of our Pontificate the Seventh." 

We ask any intelligent Roman Catholic who is 
disposed to attach value to the boasted living power 
in the Church to decide controversies, whether 
this was not the time for the Pope to liave shown 
his infallible and supreme power as Vicar and 
Vicegerent of Christ ? and can any one believe 
that Alexander VII. would not have done it, if 
he had not well known that such an assumption 
would, if attempted, have proved a perfect failure, 
and only further fomented the strife and scandiil 
which he desired to appease, if he had only pos- 
sessed the power to do so ? 

If the Popes be the appointed Vicars and Vice- 
gerents of Christ upon earth, was it not a base 
dereliction of duty and abdication of their Divine 
functions in Alexander VII. and his predecessors 
to allow such bitter conflicts and notorious scan- 
dals to rage within the Church for centuries, 
and yet deliberately to announce to the world that 
they did not even wish to put an end to the dis- 
putes by deciding on which side the real truth 
was, as Pius IX. did boldly, after the lapse of 
several centuries, when all dissention upon the 
matter had long since died out of itself among 
the adherents of the Church of Rome ? 



TRANSLATION OF A LETTER SENT IN AUGUST, 
1856, TO POPE PIUS IX., BY THE ARCHBISHOP 
OK UTRECHT, AND THE BISHOPS OF HAARLEM 

AND DEVENTER. 

" Most Holy Father — In the year of the incarnation of our 
Lord, 1854, ou the 8th December, was solemnly proclaimed 
by your Holiness, in St Peter's, the Immaculat* Conception 
of the Holy Virgin, mother of our Redeemer, as though it 
were a dogma of the Christian faith. We are unable to ex- 
press how very greatly this circumstance has astonished, nay 
even afflicted us. We shall probably be blamed for having so 
long deferred expressing our sentiments upon this extraordi- 
nary event. The orthodox faith of the Church of Utrecht is 
more than sufficiently known throughout the Catholic world. 
That this Church should directly, and at once, have rejected 
the new and false doctrine of the Immaculate Conception of 
the most Holy Virgin Mary is, doubtless, the sentiment of all 
true Catholics, but, in her opinion, this feeling is not a reason 
strong enough to withhold her from openly opposing it now. 
Indeed, that we shoidd openly repudiate and oppose it is due 
alike to the dignity of our ofHce, to the Catholic faith, and to 
defenders of the truth. 

" We should consider ourselves as unfaithful to our duty if 
we remained longer silent on this stibject. The true faith, in 
which, from our very infancy, we have been instructed, for- 
bids us to be silent. However unworthy we may be of the 
ottice we hold, it is our bounden duty to i>ubli.sh to the eye and 
ear of the Catholic Church our sentiments respecting these 
events. We are fully convinced that nothing can be added to 
or taken away from the faith once delivered to the saints. 
To us, as bishops of the Catholic Church, is committed the 
undefiled keeping of that faith. ' That good thing which was 
committed uuto thee, keep :' so ivrote Paul the Apostle to his 
dearly beloved .son, Timothy. Then St. Vincent of Lerins 
con.siders this as not addressed to Timothy alone — as many 
prelates as would succeed Timotliy in the aforesaid character 
must consider these words as addressed to themselves. The 
opinion respecting the immaculate conception of our Lord's 
mother, Marj-, publicly and solemnly proclaimed, would in- 
crease that faith once so delivered. Prior to the 11th cen- 
turj* of the birth of Christ such a privilege of the blessed 
Virgin has never and nowhere been known. Whether we 
turn to the Ea.stern or to the Western Church, and question 
both parts of the Catholic world, uot the least trace of such a 
sentiment is to be found before the above stated period. 
Whether we address the popes, your predecessors, before the 
aforesaid century, we are fully convinced that such a senti- 
ment was not felt by either of them. It would even be easy 
for us to point out instances of their contrary mode of think- 
ing. Let us listen to what Innocent III. and V., and to 
wliat Clement VI. says : We could easily quote passages from 
the Holy Scriptures which are diametrically in contradiction 
with the new doctrine. Therefore out of these two sources, of 
God's Word and tradition, nothing can be extracted in fa- 
vour of the Immaculate Conception of the Virgin motitar 06 
our Lord. Therefoce, for the keeping of tlie deposit of fkiih,. 
we exclaim with a loud voice against this doctrine ; affirming 
that it is branded on the forehead with the mark 'novelty.' 
This first and important motive prompts us to express our 
sentiments upon this subject 

'• Neither were those bishops of the Catholic Church at li- 
berty to express their sentiments upon this dectrine ; and this 
is the second complaint which we have to bring- before your 
Holiness. The oflice of judge belongs to all the bishops — that 



peculiar privilege of the episcopal chsneter i» bcie.itt Ba.wise 
regarded ; no regard has been had to the opinion of the .pre- 
lates as a body •, no ear has been lent to the voices of their 
churches, but simply from the voices of those who went to 
Rome was any sentiment heard upon this subject And as- 
surtdly the right of judgment is a privilege due to the bishops. 
The Council of Jerusalem, the first and the pattern of all 
synods, evidently grants them this right After the Head of 
•he Apostles, St Peter, had spoken, St James stood up, say- 
ing: Mg sentence is. Acts xv. 19. Now, what bishops (as the 
successors and substitutes of the Apostles) were in office when 
you proclaimed this new doctrine'/ They were, for a cer- 
tainty, either stupid, dumb witnesses, or else base flatterers — 
therefore with what contempt is the episcopal dignity treated 
in an apparently respectable conclave! no dauntless sentinel 
was to be seen at his post Most holy father, with your leave 
be it said, in order to raise the Head higher than it should be 
the most illustrious members of the body have been crushed. 
Thanks to heaven, we have not yet forgotten the rank we 
hold, and we therefore compla'm to you of the injustice done 
to us respecting it 

" We are urged by a third reason, viz., charity towards our 
Church, to reject the fabulous dogma of the Immaculate Con- 
ception of the Iloly Virgin, 'this charity demands our ut- 
most care to guard her free from all false doctrines. Thanks 
to heaven, the faith of our Church has remained undefiled 
until the present day ; though her fonndation.s, in this coun- 
try, have frequently "been shaken. We consider it as out duty 
to remove frimi her all innovations respecting the truth of her 
faith. For the last three years a confusion has uitruded itself 
into the ecclesiastic* ordainments in this country, therefore 
our faith is in danger of being polluted, and it is our object to 
prevent this danger. We must endeavour, by all possible 
means, to present that Church as a pure bride to Jesus. To 
bequeath the faith of our forefathers as simple and pure to 
our posterity as we have received it from our ancestors is with 
us an object of great importance. Rejecting every innovation, 
and attached to ancient rites, we thus, with Tertidlian, sue to 
separate the true doctrine from the false: 'What was first 
delivered came undeniably from God, and is truth : thatwhich 
has been introduced at a later period is foreignandfalse'(Lib. 
de Pr«ser, cap 31). This exhortation is directed to ourselves 
just as much as to Timothy by the teacher of the Gentiles, 
viz., to 'avoid profane and vain babblings' (1 Tim. vi. 20J. 
The innovation of words, that is, of doctrine, things, and opi- 
nions which are contrary to olden times : ' Should such inno- 
vations be adopted, why then the faith of our blessed fore- 
fathers must necessarily be entirely, or for the most part, vio- 
lated.' These are the words of St Vincent of Lerins (Com- 
monit, c. '24). 

'■About '200 years ago, the ambassador of the Spanish king, 
Philip IV., requested in his roaster's name, that your prede- 
cessor Alexander the VII. should give him a positive answer 
respecting the Immaculate Conception of the Holy Virgin. 
This prelate addressed the following questions to Canfinal 
Bona: whether he could decide this difl'erence? 'That 
neither the Pope himself, nor the Church, was able to estab- 
lish new articles of faith ; but only declare what God may 
have revealed to His Church, after the traditions handed 
down to us by the Apostles were duly examined, down to the 
present time. Such was the answer of that pious aadleatned 
Cardinal. 'Should I not,' repeated the Pope, " by the inspi- 
ration of the Holy Ghost, be able to determine what ought to 
be your opinion respecting this diiference ?' ' To you, andyou 
only, most holy father, could anything revealedunto you from 
God be of any service. From this it is not to be inferred tfiat 
you could be at liberty to oblige the faithful and myself to 
accept your verdict' Such were the reasonings of Bona. O 
may this most wise, most genuine catholic sentiment, be em- 
braced by all the successors of St. Peter. We have consi- 
dered it not only an honour, but also a duty on our part to 
offer to your Holiness our Pastoral Instruction, which we 
forward to you with this letter ; and in order that the Catho- 
lics of the Netherlands, and more especially in our own pa- 
rishes, should be better acquainted with what they should 
think of this new doctrine of the Immaculate Conception of 
the Holy Virgin, we have published it in the language of the 
country. Our Church has repeatedly e-xpressed a desire for a 
General Council, and it appears that it is now needful to re- 
peat this appeal. On account of a violation of the pledge of 
faith, aiul on account of the injustice committed towards 
Episcopacy, at the time the doctrine of the Immaculate Con- 
ception of the Holy Virgin Mary, mother of our Saviour, was 
established, as though this were a Divine revelation, we re- 
tain the right of making an appeal, when time and opportunity 
present, to a future General Council. May the Father of 
light open the eves of our heart, and work in us that which is 
well pleasing in'His sight With the most profound respect, 
we the undersigned are, most Holy Father, 

Your llolineas's most humble serronta,. 
(Signed) 

.lOHX, Archbishop of Utrecht, 
Henry John, Bishop of Haariem, 
Herm-VJ, Bishop of Devcnter. 



ON THE INVOCATION OF SAINTS. 

TO- THE EDITOB OF TUE CATHOLIC LAVMAIf. 

Sib, — As a good action cannot be too often repeated, 
allow me to refer you again to Cathouc Latmas' for 
June, 1854, page 71, column 1, where you insinuate' that 
it is not practically true tiiat Catholics say, when addressing 
God, '' dave mercy onus ; forgive us oursins ;" and, when 
addressing the Blessed Virgin or saints, "Pray for ns" — 
which is in plain English to maintain that we pray to the 
saints to kaee mercy on as; to forgive us our am, and that 
we give them the adorat ion and worship whicli is justly and 
exclusively due to Gud. This is precisely the charge 



• They allude to (tie Pnpul idlocntion of 1853, u BoWy tmiitni »/ 
tile Protestanis in Hoilaud. - £d. 
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wUAire«enaeMnMrto«staIdith:aeaiBPtnf. 31iisk<A< 
realvfiMtwH mt itMmt: aad to this qncsfipn, and to tbki 
alcNH, ikmr« I appU«d nnadf (Gaxboijc I.^han for 
M«Mlt, iI667, page 33), where I have folly expowd U» 
fidkngifaf all-yanr attempts, refdtcd all your aignments, 
and proved the Catholic doctrine and practice to be per- 
fect '()»*ardinate hy ^ rigorona and joat application ot 
jomomii atatBmenta. I hate proved from your desultory 
mo«b'Of attack lOne time endeaToorin^ to convince your 
readers that we honour the saints with divine worship 
(CatlloIic^<u:<ic«), to beg favours of them; another time, 
that-it is " from God" we seek them. And again, that 
by Ottholic doctrine we only treat the saints as joint tup- 
pliemUt — that you do not underttand this dogma respectiag 
whioh spm have undertalten to enlighten yoor Protestant 
tffetibraa. I had no necessity to prove that the saints are 
not'Cqaal to the supreme God ; neither have I attempted 
to do so. But in proving the Catholic doctrine from the 
incdtvrsncy and instability of your attempts to impugn it, 
I fiaeiryeA that it followed incontrovertibly from yonr 
statements that "we only invoke the saints as intercessors 
with Qod, as dependants on His will and bounty ; and that 
by this inrocation we .confess the infinite omnipotence of 
God,.iMid the inferiority <^ the saints compared with Him," 
4c.;30 that yon are yoimelf the first to give » practical 
example of that " common artifice" whiuh you have so 
qnai«dy described, it being the only possible means to 
ttctife the preeture of my troublesome arffument. The 
weQ)Ops which you endeavoured to aim with a deadly pre- 
cision .at thu vitals of the Catholic doctrine have recoiled 
with a ten^fold force upon yourself. 

Yon dusert, indeed, "diat Cathinics make vows to the 
laivts— that the Bncharist is offered to their honour — 
spetial iBonths and daystof the week dedicated to them, 
almt^vmg and other works of religion done to please 
them;'' but these statements are perfectly gratuitous 
andiiinfoDnded, save in your own imagination. Catho- 
lics Jkaow they do none of these things, nor can any 
quotation from Catholic prayers prove it, except in the 
detaeb«d and mutilated form in which you cite them. 
The first proof you give— "We fly to thy protection, 
holy Mother of God. Despise not our prayers in onr 
necMsities ; but deliver as at all times from all evil"— is 
misotably deficient, and wretchedly forced from its ori- 
gin»l meaning, which shows that all the protection, all 
the deliverance, &o., consists in the words '■•pray for us." 
This is the burthen of the address—" Pray for us." 
Why have you omitted it ? The other proofs (1) which 
Ton give are of the same character, and need no notice 
nirther than to observe that they are all premature, as 
you should first disprove the arguments adduced by me in 
my letter referred to above. In fact, it is only another 
instance of that commoo: artifice so frequently resorted 
to, to escape the difficulty of a troublesome argument. 
A. glance at the calendar of the Church of England will 
show that Protestants dedicate as many days to the 
saintSas Citholics do ; so that, if we transgress in this 
resptot, fhey are equally criminal. We do not confess 
to the saints and angels in the same manner that we 
oonfMs'to God, though confessing to God and the saints 
at the 'Mime time. We conftess to God that we are guilty 
of hatiiig sinned against Him ; and we confess to the 
saiiHs^d angels, as witnesses, not alone of our trans- 
gt&Mt», bat also as witnesses of our repentance (Lake 
xT.^j'ttid that they may pray for ns. 

¥itar 'formidable argument of " pluri-pretence" is as 
hoslUO t0 the sentiments expressed by our Lord in the 
for^j^dfNkg text as it is to the invocation of taints. If it be 
impMJble for the saints and angels to know the desires, 
and>IO be sensible of the invocations of the faithiul scat- 
tereif over the whole extent of Christendom, it must be 
equaiif impossible for them to be cognisant of the hidden 
thoMtnts and feelings of repentant sinners scattered as 
wid^over the earth as the former ; and yet our Lord 
asMHfS'ns ihat'they have perfect knowledge of the latter. 
Mo#,'*ill you call the principle by which the angels and 
MiMH' ftre enabled to discover all the repentant sinners, 
AiW- ll^thls momen t, on tlie face of the earth — and they are, 
do Mabt, "hundreds of dtoosands— will you, 1 say, call this 
iititt^e pluri-preienee ? Have yon any name for it ? 
TIi*«Dget Who showed St. John the numerous mysteries, 
IMtk i»r heaven and -earth, recorded in the Kevelations, 
flliUt liaTe bee* highly gifted with your pluri-presence 
^Ofiiples ; and yet this angel says to St. John, " 1 am thy 
ftll«nMel-vant, and of thy bretbi en" — Kev. xix. 10. Can 
yoaeJEptaJn how his could be cognisant of so many wonder- 
ful Wiings at the saiHe time, and, nevertheless, not be om- 
titotfient? Is not this at proof that the saints in heaven 
know something, tiay,- a great deal, relative to the con- 
ditieBt>f the faitlil'al'On eartli — " I'he four living creatures 
•a<Mbe four and twenty elden fall down before the Lamb,** 
4o.fttid«ay, "Thon hwt made us onto our God kings 
toiJ^jriests, and we shall reign on the earth?" — Bev. v. 10. 
But I hsve gone far enough to show that yonr pluri- 
prtsMte intybear cannot stand the light of Scripture autho- 
rity\ I proved beyond contradiction, in my last letter, 
that (be saints in heavro are equal to the angels, and that 
botll are specially employed to minister to the spiritual 
aecessiiies uf mankind on earth. Tou assert that "the 
Mtqft'are hot,'l»<ere the anion of their sotris and bodies 
{that is, alter the final Tesnrreeiiun), employed like the 
MgSti in ministering to the saint? on earth." 1 must, 
than, imderstaad yon to mean that thesaints are to minis- 



ter to the faithful on earth attar the resuirection, and " to 
reign over the natiois, and to rule them wiui a rod of 
iron," ttc. This and your plari-|iresenee aignment are 
nndonbtedly worthy of each other : let me have Scripture 
proof that .they shall have nations on the earth to reign 
over and to minister to after the resorrsction. Any one 
can see with a glance that the text you adduce has no 
relation at all to the question at issue ; not so Ltdte xx. 
85, 36, when our Lord assures ns that " they that shall be 
accounted wortbiy of that world, 4c, are e^ual to the 
angels," &c. 

Again, you eiideavonr to ignore the direct testimony of 
Origen, as given by your own translation, by saying, with 
a degree of doubt, " that Origen thought there was reason 
to believe that the departed saints pray for their brethren 
on earth ;" but the sentiments of Origen in this case are 
expressed without the slightest shadow of doubt, when he 
says, "the angels, souls, and spirits, co-operate with those 
who wish to worship the supreme God; they join their 
prayers, requests, and kindly offices with theirs," &c. Can 
you show that Origen did not believe these statements of 
bis to be true? No, yon cannot Then you should in- 
form your Protestant brethren that they may lawfully, 
without any danger of superstition or idolatry, believe that 
" the angels, souls, and spirits'" can " recognise them,'' if 
they are " worthy of the favour of God ;" that they promote 
their interests with God, and help them with " tAeir 
prayers, requests, and kindly offices." And you should 
farther inform them, that it is plain from this passage that 
Origen held the saints to he equally and spiritually em- 
ployed with the angels in governing and dn-ecting the 
spiritual aflFairs of the servants of God upon the earth. 
And having instructed them thus, you should go a step 
farther, and tell them they can incur no risk at idolatry or 
superstition by still copying after Origen, and invoking the 
angels by a rhetorical apostrophe, as he has done, and as 
you assert the other fathers of the fourth and fifth centuries 
practised ; you can say, by a rhetorical apostrophe, holy 
angels and saints pray for us f 

Now, I wish to be informed hovi a person can say, by a 
rhetorical apostrophe, " Come, O angel, and instruct me," 
&c. ; or, " Holy saint, pray for me," &c. ; and that he can 
do all this rhetorically without any crime against God, 
which, practically and essentially, you say, is idolatry? 
Give us proofs that Origen and the Fathers of the fourth 
and fifth centuries, who not alone inculcated this doctrine 
by their preaching and writings, but also by their practice, 
entrenched themselves behind that formidable bulwark, a 
rhetorical apostrophe, to impose np;n the credulity and 
simplicity of their auditors. Where' have these Fathers 
explained to their auditors that their teachings, in this 
respect, were mere rhetorical apostrophes— Sguntivs ex- 
pressions which meant nothing? (jive their authority that 
such is the case : we cannot, nor will not, take your word 
for it. The authority of Dtt Pin alone secures the p.issage 
of Origen from the homily on Ezekiel ag.ainst all the ter- 
rors of your criticism. 

In Catholic Laiman for March, 1857, page 34, co- 
lumn 3, yon say " you bare fully admitted, &c., that the 
Roman Catholic theory is that it is from God that the 
saints derive whatever power they have of complying with 
the petitions addressed to them ;" that is, you admit we 
only ask the saints to pray for us. This is decidedly the 
theory of Catholics on this point, and in this theory every 
learned Catholic, at least, is carefully educated. He is 
taught to pray to God for mercy and forgiveness of sin, &c., 
and to say to the saints, pray wi'h me, and for me to Cfod. 
And how Catholics thus taught carefully to make tbij 
distinction between the prayers addressed to God and 
their addresses to the saints can so far depart from this 
theory, even in their first practical attempt, and do this 
also unconsciously, and, as you assert, a little lower down 
in the same column, " in practice pray to the saints as di- 
rect dispensers of grace, assistance, and safety." Thus you 
maintain that we ignore God ; again telling your readers, 
page 28, column I : '• Roman Catholics, also, avowedly 
worship the saints with a religious worship ;" that is, with 
the worship due to God, and instead of God, and the rea- 
son why we do so, you tell them, is, that wc " say Christ 
is too high, too holy, for us, sinful creatures, to approach." 
This is wonderful intelligence. Will you only give us some 
proof of its truth ? You cannot. The very statements 
are at variance with common sense, and prove your total 
want of all argument, except mystification and sophistry 
can be counted such. 

Again, yon contend that uihen we say " I confess to 
Almighty God, to blessed Mary ever Virgin, &c.," we 
cannot distinguish " the amount of devotion due to each, 
&c. ;" that " this distinction is merely ideal, and utterly 
unpractical ;" that "the charge of idolatry is justly preferred 
against us,*' &c. How did St. P»>ul distinguish between 
the worship due to God and Christ Jesus and lo the elect 
angels, when he confessed them to be joint witnesses of his 
charge to Timothy? (1 Tim. v. 21.) How did " the con- 
gregation (1 Chron. xxix. 20) bow down their heads and 
worship the Lord, and the king (David)," and distinguish 
practically, as the act of worship was one between God and 
the king ? If your reasoning be genuine, you must con- 
demn both St. Paul and this congregation of idolatry ; 
this, I fancy, you will not attempt to do ; neither can you 
condemn Catholics if you do them equal justice. The 
merits of the saints are^also another object bt attack. To 
partake of the merits of the saints may be very distasteful 
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lAtat, et ad exeitandam-imitationem, etut meritis eomm 
contacietur, atque orationibtts adjuvttur. And this Iw 
maintuns against the ^^ic Fanstus, who denied that Ihv 
saints ought to be honoured and invoked ; so that in this 
respect St. Augustine must be as obnoxious to your charga 
of idolatry, and of prtiying to the saints as direct dispense!* 
of grace, assistance, and safety, as any poor Romanist of 
the present day. 

That Origen held the same opinion as St. Augustine 
regarding the merits and prayer* of the saints is incon- 
trovertible firom the passage which you claim the credit of 
having translated correctly (Catholic LatMan, April, 
1856, p. 47) ; for what but their merits could give efficacy 
to their prayers, requests, and kindly in behalf Of tm 
faithful on earth? The sufferings of the saints are the 
sufierings of Christ : then the merits of the saints are the 
merits of the passion and death of Christ. Will yon 
dispute it ? However learned your application of Aarptia 
may be, it must give way to that of a more learned and • 
greater authority, the great St. Augustine, already cited, 
and in the very page referred to above. Having observed 
that the martyrs are to be worshipped, and in what 
manner, he says, " But surely with that worshi'p which in 
Greek is called Lalria, and which cannot be expressed by 
one word in Latin, being a service due alone to the 
Divinity, we neither worship them (the martyrs) nor 
teach them to be worshipped, but God alone." At vera 
illo cullu, qui Grace Latkia dicitur, Latitte uno verba 
did non potest, cum sit qutedam proprie Dioinitati debita 
servitus, nee colimus, nee cokndum doeemus nisi unum 
Deum. This is unexceptionable authority, on which I 
may fairly assert that the consent of antiquity is decidedly 
against you. But in addition to this, he says (De eivit. 
Dei, iiib. x., cap. 1.), "HicestDeitatidebitnscultus, prop- 
ter qnem uno verbo significandum, quoniam satis idoneum 
non occnrrit Latinum, Greece ubi necesse est, insinuo quid 
velim dicere. Latriam qaippe nostri, ubicunqae Scrip- 
turarum positum est, interpretati sunt servitutem. Sed ea 
servitus qu88 debetur hominibus secundum quam prsecepit 
Apostolus, ^servos Dominis suia subditos esse debere, 
alio nomine Grssce nuncupari solet. Latbia vero secun- 
dum consuetudincm, qua locuti sunt qui nobis divina 
eloquia condiderunt, aut semper, aut tam frequenter ut 
pene semper, ea dicitur servitus, quge pertinet ad culendum 
Ueum." " 'This is a worship due to the Deity, and to ex- 
press it in one word recourse is had lo the Greek, as no 
Latin word of equal import is to be' found. And this 
word Latria, wherever it occurs in thp Scriptures, our 
writers have interpreted (servitutem) service) but thatt 
service (servitus) which is due to men, according to the 
precept of the Apostle, ' Servants ought to be obedient lo 
their lords,' is expressed by another Greek word. But 
Latria, conformable to the usage of those who delivered 
to us the divine oracles, is always, or for the most part, 
called that service by which God is worshipped." This, I 
am confident, explodes your attempt to prove that even 
technically we are guilty of applying to the worship of 
God a word which, you say, " signifies bondage, or the 
service of a slave." But the authority of Augustine and 
of the Church, both before and in his time, as he asserts, 
are decidedly against you, and prove that the distinction 
suggested by Lalria and Doutia was not, m you assert, 
then, no more than note, "m matter of fact, and practically^ 
a mere nullity." The titles ascribed to the Blessed Virgin 
are another rock of scandal to you ; and yet all that is 
expected from her is, that she can obtain from the Almighty 
whatever she seeks, and that in no other way than by 
joining her prayers, requests, &c., with ours. If these 
titles offend you, the epithets bestowed on the Blessed 
Virgin by St. Cyril, in his sermon before the Council of 
Ephesus,> and which therefore had the sanction of the 
Fathers of the Council, and consequently of the whole 
Church, must be rank blasphemy in yonr sight. 

Will yon show me, in the race of Adam, a mother that 
ever had such a son, or a son who had such a mother, and 
then I will grant the propriety of your objections ? The 
mystery accomplishid in her ranks superlatively beyond 
any of the saints, even Moses, and yet Uod gave Moses his 
own name, Elohim (Kxod. vii. I). I have barely room 
to say that I regret I could not be more concise in my 
remarks at present. 

I am, sir, yours, &3., 

Eduohd Poweb. 
April 2, 1857. 

We have not space to notice in detail every point 
touched on incidentally by Mr. Power in the foregoing 
long letter, and must, therefore, confine ourselves for the 
present to the principal topics contained in it. 

We have had two questions with Mr. Power : one as 
to the doctrines of the Church of Home, and the other 
as to the doctrine of Origen. With regard now to the 
(Aeory of the Church of Itome we are pretty well agreed, 
and our only difference is, as to her practice. As ottf 
correspondent finds it hard to conceive how any nusii 
di fference can exist, we shall give him an illnrtriftion 
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vbieh wiU moke our meaning desrer. In the British 
Cohatitution the Prime Minister cannot make a peer, nor 
can he appoint a judge, or a secretary of state, &c. : all 
he can do ia to recommend to the Queen the persons whom 
he thinks fitted for those offices, and ask her to appoint 
them. Sach, at least, is the theory. But in practice 
erery one knows that the real power of appointment to 
Tacant offices rests with the minister of the day ; that the 
Queen often has no choice but to appoint the person 
named by him ; and that any one looking for promotion 
to a high office would find it a more effectiml way of 
gaining his object to make himself useful to the minister 
than to gain the Queen's personal favour. Now, the 
Soman Catholic theory is, that the Virgin Mary has no 
more power to do anything for us than Lord Palmerston 
has to give away a vacant ribbon of the Garter. But 
in practice, one wlio enlists the Virgin on his side is as 
sure of gaining his request as a nobleman who has got 
the promise of the Ribbon from the minister is sure of 
obtaining it. Not only so, but prayer through the 
Virgin is represented as a more effectual way of gaining 
our desires than a direut address to God. We need only 
refer to the well-known story told by St. Ligouri, of 
brother Leo s vision of the two ladders, " one of them 
was red ; at its summit stood Jesus Christ ; the other was 
white ; at its top he saw the Virgin Mary. He saw that 
some who twice attempted to ascend the red ladder fell 
back. They were then exhorted to ascend the white 
ladder. The Blessed Virgin stretched out her hand to 
them, and they securely ascended to Paradise." These 
are the practical consequences to which the theory of 
saintly intercession has been pushed in the Roman 
Catholic Church, and these we reject as unscriptural, or 
rather as anti-scriptural. 

Mr. Power says that his Church teaches that the saints 
are in6nitely below God. Very possibly ; but if she also 
teaches that the saints are imineasureably above us, the 
danger is as great of their practically shutting out God 
from the minds of the people. A low moimtain that is 
near will shut out the view of a higher one farther oflF. 

Does Mr. Power suppose that the ancient heathens 
thought all their gods to possess equal power? Let him 
read the description given by Homer (Book viii.) of the 
infinite superiority of Jupiter to the other gods. But yet, 
because these other gods were supposed to possess power fur 
beyond that of man, they were honoured and worshipped 
not the less, in spite of this belief in their inferiority to 
Jupiter. 

Mr. Power speaks of the Virgin and the saints as doing 
no more than '■■joining their requests with ours." A 
singular kind of partnership this, where all the contributions 
of any value are made by one side. A beggar might as 
well ask Baron Roihschild to enter into partnership with 
him, and then say that he had not asked the baron to give 
him anything, but only to join h;s wealth to his. 

Mr. Power accuses us of mutilating the Roman Catholic 
prayers which we quoted, by leaving out the words, "pray 
for me." We omitted these words because we did not find 
them. We quoted these prayers to show that while the 
theory is that every prayer to a saint is a request to that 
saint to pray for us, in practice we find those prayers con- 
taining direct requests to the saints to grant us blessings ; 
while these words, ' pray for us,' are not expressed, but left 
to be understood by those who may think of it. 

Mr. Power meets with a denial our statement that 
" Roman Catholics make vows to saints ; that the Eu- 
charist is offered to their honour ; special months and 
days of the week dedicated to them ; alms-giving and other 
works of religion douo to please them ;" and says that these 
statemcuis are perfectly gratuitous and unfounded, save in 
our own imaginations. Mr. Power must count very much 
on the ignorance of the Protestant readers of the Layman, 
«nd yet in Ireland there are few Protestants who do not 
know so much of Roman Catholic practices as to be aware 
that the month of May, among the months, and Saturday 
among the days of the week, is dedicated to the Virgin 
Mary; while a little further acquaintance with Boinan 
Catholics would convince them of the perfect truth of the 
rest of our statement. It was quite open to Mr. Power to 
defend those practices, but that he should venture to deny 
them^ trusting, we suppose, to some future mode of ex- 
plaining away his denial, was a piece of equivocation 
■which we did not expect from Mr. Power. 

We come next to Origen. Mr. Power, assuming that 
he has proved Origen to be ou his side, desires us to lell our 
Protestant readers that they may, without fear of super- 
stition, use invocation of saints, because Origen did the 
same. We have a double answer to this. Origen did not 
use invocation of saints ; and if he had done so, it would 
have been nothing to xy. 

In difcussing the sentiments of Origen, or any other 
father, Protestants have everything to gain and nothing to 
lose. They reject invocation of saints, not because Origen 
did not use it, but because they do not find it in the Bible. 
The Scriptures everywhere speak of Jesus as the only 
Mediator of the New Jiispensation, and they nowhere con- 
tain a precept, nor an example, nor the slightest encourage- 
ment of any kind to address our prayers to God through 
an^ channel but through Him. This we regard as de- 
cisive. After this any examination into the sentiments of 
Origen has for Protestants only a hbtorical interest. It 
may be interesting to inquire whether the superstitions 
mTOCation of saints bad crept into the Church in his time 



or not. If it bad it would not make a practice lawful 
which Scripture condemns. But if it should appear that 
the Church in Origen's day knew nothing whatever of 
such a practice, then the Roman Catholic advocate is 
driven out nf his last stronghold, and is proved to be unable 
to supply by tradition the failure of Scripture proof. 

Now, as to the opinions of Origen there can really be 
no doubt whatever. Any one who has read his treatise 
against Celsus must feel it to be a matter beyond all con- 
troYer<iy that Origen disapproved of addressing petitions of 
any kind to any but Almighty God, and that he disap- 
proved of the use of any intercession or mediation in ap- 
proaching God, save that of Jesus Christ. 

" We must pray to God alove, who is over all things, 
and we must priiy, also, to the only begotten Word of God, 
the first bom of every creature ; and first coming to Him, 
we must implore Him, as our High Priest, to bear our 
prayers to His Father and our Father, to His God and 

our God Cont. Celsum, lib. viii., vol. i , p. 761. Every 

request, and prayer, and supplication, and thanksgiving 
must be sent up to Him who is God over all, through the 
High Priest who is above all angels, even the living Word 
of God. And we also make our requests to the WorJ, and 
supplicate Him, and, moreover, offer our prayer to Him. 
For it is not reasonable for us to call upon angels, &c. — 
Cont. Celsum, lib. v., vol. i., p. 579. (See the passage 
quoted in full. Catholic Layman, vol. v., p. .) 

Origen repeatedly says that the help of the angels is to 
be obtained by asking God for it ; he says that the angels 
all help those who love God, tcithout being ashed ; and we 
are glad to quote in full a passage to which we alluded, from 
memorj', last month, in which Origen illustrates the way 
in which their help may be obtained : — 

" For not in vain do the angels of God ascend and 
descend npon the Son of man ; conspicuous by their eyes 
illuminated with the light of knowledge, even during the 
very time of prayer reminded by him who supplicates 
of what things he who prays stands in need, they effect 
what they are able, as having received a general com- 
mission. But we must use some such similitude as this, 
iu this matter, in order to show forth what is meant by 
us. Suppose that there stand by one who, labouring 
under ill health, is praying diligently, an upright physician 
who knows in what way to treat the illness regarding 
which that man offers up his prayer, it is manifest that he 
will be moved to cure him who prays, probably, not without 
cause, surmising that this is also the design of God, who 
has hearkened to the prayer of the suppliant for the re- 
moval of the sickness. Or, suppose one of those who 
possess in abundance the necessaries of life should hear 
the prayer of a poor man who puts up his supplica- 
tion to God even for the necessaries (of life), it is evident 
that this man also will accomplish for the poor man the 
object of his prajcr, becoming the minister of the will of 
the Father who brought to the same spot at the time of 
that prayer one who was able to minister to the suppliant, 
ahd who, on account of the readiness of bis disposition, is 
unable to overlook the man who stands in need of such 
things. Wherefore, as these things when they happen are 
not to bethought to happen by chance. He who has Kum- 
btred all the hairs of the head of the saints, bringing har- 
moniously to the spot at the time of that prayer one who 
will be to the suppliant the minister of his beneficence, 
attentively listening to him who prays with faith, so are 
we to account that at times the presence of the angels, who 
are overseeing and ministering to God, is brought about 
for such an one who is praying, that they may conspire 
with him for those things which the suppliant has been 
deemed worthy of (or has prayed for)." — De Oratione, 
vol. i., p. 214. 

This passage shows clearly that Origen had no idea of 
obtaining tbe help of nngels by direct prayers to them, 
but by prayer to God, which they, in His providence, 
overhearing, mightknow that it was His will that they should 
bear assistance. It shows, also, that he did not interpret 
the statement that " there is joy among the angels over one 
sinner that repenteth," as if every angel knew everything 
that happened on eartli, or were able to hear petitions 
offered in all places, since it is clear, from the above, that 
only those angels who were present at the place of prayer 
were supposeil by Origen to be capable of bearing the 
prayer. 

The following quotation will show how far Origen was 
from venturing to assert that departed saints are employed, 
as well as angels, in ministering to men on earth : — 

" But now, whether the saints who are removed from 
the body, and are with Christ, act at all and labour for us, 
like the angels who minister to our salvation, or whether, 
again, the wicked removed from the body act at all accord- 
ing to the purpose of their own mind, like the b.td angels 
with whom, it is said by Christ, that they will be sent into 
eternal fires, let this, too, be considered among the secret 
things of Gud — mysteries, not to be committed to writing.'' 

Mr. Power asks us, " How any one can say by a rheto- 
rical apostrophe, Conu, O angel, and imtrucl me, or 
holy Saint pray for me." Will Mr. Power be pleased to 
show us where •■rigcn has said, Come, angel, and in- 
struct me, or holy saint pray for me? If he had said so, 
we should have acknowledged these to be prayers. A 
prayer is an address to some definite person in behalf of 
some definite person. In tbe words, Come, angel, and 
instruct one that is wandering in error, no one can say 
who is prayed to, or who is prayed for. This is not a 



prayer to «n angel, btit a rhetorical exhortation to him 
to glorify God by performing the wnrfc assigned to him 
by God. The Church of England imght as well be ac- 
cused of using prayers to the saints, becatise she retains 
in her service the words " Oh, ye spirits and souls of the 
righteous, bless ye the Lord ; praise Him, and magnify 
Him for ever." 

Mr. Power has given us the best proof that no prayers 
to saints can be found in Origen by showing that he was 
forced to alter Origen s words before he coiUd get an ex- 
ample of the kind in his works. 

What we have said all proceeds on the suppositioD 
that the words in question really were penned by Origen. 
But we said, in the last number, that this was extremely 
uncertain, the homily in which the words occur being 
only extant in a Latin translation of very doubtful 
fidelity. Mr. Power now tells us that all doubts as to 
the words being Origen's are removed by the authority 
ofDuPin. 

Well, it is rather hard to expect us to receive tJi« 
Roman Catholic Du Pin as infallible authority ; more 
especially as we had produced, on the other side, Roman 
Catholic authority— namely, the Benedictine editors — 
in proof of the general character of the Latin transla- 
tions of Origen. However, as Mr. Power has appealed 
to Du Pin, we have referred to Du Pin, and what do 
our readers suppose he says ? 

" We have none of Origen's Scholia remaining, and 
we have hardly any of his Homilies in Greek, and those 
which we have in Latin are translated by Euffinus and 
others with so much liberty that it is a difficult matter 
to discern what is Origen's own from what has been 
foisted in by the interpreters." He adds, in a note : — 
'• Rufflnus says this himself in the conclusion to his 
version of the Commentaries ou the Romans, and St. 
Jerome, also, somewhere upbraids ;him with it. St. 
Jerome's own versions are not more exact." 

Further, in his enumeration of Origen's works be 
reckons the Homilies on Jeremiah and Ezekiel, trans- 
lated by St. Jerome. He adds — " Twelve of the Ho- 
milies on Jeremiah are also in Greek, but the translation 
differs very much from the Greek." 

We think it incredible that Mr. Power could have 
quoted Du Pin as decisive in his favour, if he had ever 
opened the book, as he would have found him confirm- 
ingevery word of what we had saidas tothe impossibility of 
knowing whether a sentence in one of these Latin homi- 
lies emanated from Origen himself, or was foisted in by 
the interpreters. And we think that if Mr. Power is 
anxious to preserve a character for learning and candour, 
he has got a lesson now to be careful in future how he 
quotes a book without first looking into it. 

WHY CAN'T THE PRIESTS POT DOWN 
DISCUSSION. 

TO THE EDITOR OF THE CATHOLIC LAYHAK. 

Mk. Editor, — When last I met Jerry, he says to me, 
" We've had great doings in Keclovenogue lately." " What 
was it about ?" says I. " Why,'' savg be, " Mr. M., a great 
disputer, was sent down by the ' Catholic Defence Asso- 
ciation,' and got ten shillings a week (as I hear tell), and 
whatever he could make besides. So he set np lecturing, 
and proving that our religion was the right one, and, signs 
on it, the people came to him in crowds. Myself never 
thought they were half so eager for controversy ; but then 
I seen that though they purtendcd not to care about th* 
Protestant lectures, they cTttf care about them, and felt 
them sorely. It vexed them to say that the priests never 
met the ministers, and they were delighted to hear that 
any one was standing up for their religion. So they weat 
in crowds to hear him, and, sure enough, 'twas he that 
rattled the sixpences out of their pockets in style." " And," 
says I, " what did Father John think of it? He's so much 
against discussion that I wouldn't wonder if he was down 
upon Mr. M. for controverting at all." "Well," says 
Jerry, " I was puzzled about that myself ; but, anyhow, 
I'll give you my interpretation of the matter. "To tbe best 
of my belief. Father John would lather have no discussion 
at all ; and he was almost as much against the Catholic 
disputers as against the Protestant ones ; and he sent 
Humphrey Carey away out of the place altogether too, as 
I told you some time ago," because he used to be disputing. 
But the boys were creeping on by degrees, and getting a 
liking for discussion, and the Uouay Bibles were going 
through tbe country, and the books on controversy were 
lent about, and tbe boys were holding discussions amon^ 
themselves, and there was so much talk about it that 
'twas no use trying to stifle it ; for when 'twas put down in 
one place, it broke out in another. So, to the best of my 
belief, when Father John saw that it couldn't be put down 
by force, he thought it might quiet tlic boys to let them 
hear enough of it ; so he didn't hinder Mr. M. from lec- 
turing, or the boys from going to hear him." *' But," 8ay» 
I, '• did he favour him at all, or notice him from the altar ?" 
" No," says he ; " father John knew a trick worth two of 
that. He was just civil and distant to him before tbe 
people Uedidn'ttakeanygnat noticeofhim, or mix himself 
up with him at all ; but myself thinks be was patting him 
on the back all the time on the sly." '-But," says I, 
" why would he carry the double faces that way?" " WeU." 
says Jerry, "here's my interpretation of it. If Mr. H. 
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